140        A SYNTHETIC VIEW OF VEDANTA

Vedanta is the only living Upanisadic system that
commands respect and allegiance as an immemorial tra-
dition and it has assimilated the relevant truths of other
systems synthetically. It accepts the epistemological method
of Nyaya, the Mimamsaka rules of Vedic interpretation, the
SdnJchyan analysis of the self and the world-process and yogic
spiritual discipline, but rejects the conclusions reached by
these systems. Ramanuja denies the existence of an Abso-
lute that is devoid of differentiation and defines Brahman
as the All-Self or &wzrz. The jzw ensouls matter and
God ensouls the jiva. According to the vivarthavada of
S'ankara, duality and differentiation are fictitious figments
of the imagination arising from ignorance. The Advaita
sddhana is the self-revelation of truth by the removal
or rejection of the veiling forces. Jnana is the reali-
zation of the self by a process of elimination that it is not
the five kos^as or sheaths, the three bodies, the three states
or the three gunas^ and by a positive affirmation of the
identity of the jvoa and lywra in twzya consciousness.
But to Ramanuja jnana is the realization of the indivi-
dual self leading to bhakti and prapatti, which promote the
attitude of absolute submission to the will of God and the
thirst for His communion* While S'ankara says that meta-
physical knowledge is attainable even in this life, Ramanuja
establishes the ethico-religious view that realization *is a
progressive ascent to God, culminating in the attainment of
Vaiku^fha. Piirpaprajfia is more pronounced in his monotheis-
tic exposition of the Vedanta. Theism is the assured faith in
the personal God having personal relations with the self with
a view to redeeming it ftom its career of sin* The theism of
Madhva is distinctly pluralistic as it posits eternal difference
between God, man and nature. God is distinct from thejivas